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Professor Ángel Urbán Fernández 



Textual Sources and Editorial Policies 
of the Antioch Bible 

 
 

George A. Kiraz 
Beth Mardutho: The Syriac Institute, Piscataway, New Jersey 

 
 
The Antioch Bible is an in-progress edition of the Syriac bible with a facing English 
translation. This paper aims at describing the sources used for the Syriac text and 
the editorial policies implemented in the production of the edition. At the time of 
writing (January 2013), four volumes have appeared (in order of publication): 
Isaiah, Matthew, The Twelve Prophets, and Mark, all published in 2012. 

The project’s goals are summarized in the various forewords of the published 
volumes, “The primary objective of this edition is twofold: to provide a reliable 
text for scholars and students who are looking for a fully vocalized Syriac text, 
and to make available to religious communities, for whom this text is sacred, an 
English translation that can be used in various religious and cultural settings. As 
such, one had to navigate carefully between rigid scholarly principles and 
practical editorial choices.” 

The text of the Antioch Bible is based whenever possible on that of the Peshiṭta 
version. It must be emphasized from the outset that this edition is not a critical 
one, nor does it aim to establish new readings. Whenever possible, the text of the 
Old Testament is derived from the Mosul text of 1887–91, edited mostly, if not 
entirely, by the Syriac Catholic scholar Clemis Yousif Daud, while that of the New 
Testament is based on the British and Foreign Bible Society (BFBS) edition. OT 
texts that are absent in the Mosul edition are based on Codex Ambrosianus (7a1 
in the Leiden edition) and other MSS when relevant. In one exceptional place the 
Mosul text was adapted by its editors to comply with the Latin Volgate, and the 
Antioch Bible text reverts to the Syriac text based on Codex Ambrosianus and 
other relevant MSS.  

The Antioch Bible includes not only the ‘canonical’ books, but also covers the 
deutero-canonical texts, even those that are not part of the Mosul edition. What 
follows is a description of the textual sources, and a brief presentation of 
editorial (mostly orthographic) choices. 
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Textual Sources 
 
The Antioch Bible text can be considered a ‘practical’ edition (cf. with Leiden’s 
‘diplomatic’ edition) derived from three textual sources: 
 
1. The Mosul text. Our selection of the Mosul text is a practical one: First, Mosul is 
fully vocalized (E. Syr. vocalization); second, it contains some of the rukkākhā and 
quššāyā pointing; third, it preserves the latest stages of the development of the 
Peshiṭta text for ecclesiastical purposes which is a central part of the readership 
of the Antioch Bible; fourth, the Mosul text is in the public domain. Having said 
that, the choice to use the Mosul text was also based on a careful study to validate 
the reliability of its text. It has already been pointed out by Brock in his 
introduction to the Gorgias reprint of the Mosul edition: ‘while the Mosul edition 
can never take the place of a critical edition, for general purposes it offers a good 
text, and one that in some details is actually a better one than any of its 
predecessors’.1 Brock further observes that ‘[since] the text of the Peshiṭta Bible 
is remarkably stable… this means that, as far as the ordinary reader is concerned, 
the differences between the Mosul and Leiden editions are never very great’.2 
That the Mosul edition is a reliable one has been shown by a number of scholars. 
J. A. Emerton,3 in a study of the Song of Songs, concluded that when Mosul 
departed from the Urmia text, it is supported by early manuscript evidence. 
Brock4 made a sample collation of I Samuel, chapter 2, chosen at random, and 
concluded that the collation ‘brought to light a small number of very minor 
differences’ between Leiden and Mosul.  

Our own investigation collating the texts of Isaiah5 and the Twelve Prophets6 
against ancient MSS cited in the Leiden apparatus gave similar results. In the case 
of Isaiah, we are fortunate to have, in addition to the Leiden apparatus, collations 
made by Diettrich7 and Running.8 It has been interesting to note how close the 
Mosul text was to the readings of the manuscripts of the first millennium—in 

                                                 
1  S. Brock, ʻIntroductionʼ, in Clemis Joseph David (ed.), The Syriac Bible According to the Mosul 

Edition, 3 volumes, with an introduction by Sebastian P. Brock, Piscataway, NJ: Gorgias 
Press, 2010, p. xi. 

2  S. Brock, ʻIntroductionʼ, in C. J. David (ed.), The Syriac Bible, p. xi. 
3  S. Brock, ʻIntroductionʼ, in C. J. David (ed.), The Syriac Bible, p. xi. 
4  S. Brock, ʻIntroductionʼ, in C. J. David (ed.), The Syriac Bible, p. xi, p. xi, n. 27. 
5  Gillian Greenberg (tr.), Donald M. Walter (tr.), George A. Kiraz (ed.), Joseph Bali (ed.), The 

Syriac Peshiṭta Bible with English Translation, Isaiah, Piscataway, NJ: Gorgias Press, 2012. 
6  G. Greenberg (tr.), D. M. Walter (tr.), G. A. Kiraz (ed.), J. Bali (ed.). The Syriac Peshiṭta Bible 

with English Translation, The Twelve Prophets, Piscataway, NJ: Gorgias Press, 2012. 
7  G. Diettrich, Ein Apparatus criticus zur Pešiṭto zum Propheten Jesaia, (Beiheft zur  eitschrift f r 

die alttestamentliche Wissenschaft, 8), Gießen, 1905. 
8  L. G. Running, An Investigation of the Syriac Version of Isaiah (Ph.D. dissertation), Baltimore: 

The Johns Hopkins University, 1964. 

http://www.worldcat.org/search?qt=hotseries&q=se%3A%22Beiheft+zur+Zeitschrift+fu%CC%88r+die+alttestamentliche+Wissenschaft%22
http://www.worldcat.org/search?qt=hotseries&q=se%3A%22Beiheft+zur+Zeitschrift+fu%CC%88r+die+alttestamentliche+Wissenschaft%22
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itself a testimony to the faithfulness of the second millennium manuscripts upon 
which Mosul was based—to the earlier text. Leiden and Mosul differed in ca. 185 
readings in Isaiah; i.e. ca. 3 variants per chapter. In other words, the Mosul text is 
identical to the Leiden text 98.97% of the time. As for the ca. 185 Mosul variant 
readings, 41% of them are supported by readings from fifth, sixth, or seventh 
century MSS (in fact, 91% of those were supported by sixth century MSS). When 
we enlarged the collation to include MSS up to and including the 10th century, we 
found that 80% of the ca. 185 Mosul variants readings were supported by the MSS. 
The case for the Mosul text becomes even better when one looks at the typology 
of the variants: 40% of the variants pertain to the addition or omission of bdwl 
prefixes, 11% pertain to changes in suffixes, and 8% pertain to the existence or 
lack thereof of syāme. In other words, 59% of the variants hardly affect word 
stems. Omissions and insertions constitute 14% of the variants, verbal 
morphological alterations hold 10%, lexical variants hold 9%, and transpositions 
hold a mere 2%. This leaves 6% to other miscellaneous types. 

In the case of The Twelve Prophets, Leiden and Mosul differed in ca. 86 
readings; i.e., ca. 1.28 variants per chapter. In other words, 99.43% of the Mosul 
readings are identical with the readings of Leiden. As for the 86 variant readings, 
45% of the time the Mosul text was supported by a reading from first millennium 
MSS. Similar to Isaiah, 24 of the total 86 variants pertain to the addition or 
omission of bdwl prefixes, and 19 variants pertain to the existence or lack thereof 
of syāme. 

Furthermore, a preliminary collation of the first five chapters of Exodus9 
indicates that the above result will most probably carry over for the rest of the 
Old Testament. Here, fifteen variants were found between Mosul and Leiden. Ten 
of the fifteen Mosul readings are supported by MSS from the first millennium. Six 
of the ten are supported by sixth century MSS. 

The above results lead one to conclude that while the Mosul text was not 
meant to be a critical text, its text is nevertheless of no less value than the 
running text of the Leiden edition (itself chiefly a representation of a single MS, 
7a1). Scholars in the past—and present—however, have been unfair in their 
judgments of the Mosul text. The first to “disparage” the Mosul text was J. 
Bloch.10 Others have voiced misgivings regarding Mosul’s text of the Psalms based 
on remarks by W. E. Barnes.11 The general assumption that the text of Mosul is 
not reliable re-appeared most recently on a hugoye-list post by Bas ter Haar 

                                                 
9  Mark Meyers (tr.), George A. Kiraz (ed.), and Joseph Bali (ed.), The Syriac Peshiṭta Bible with 

English Translation, Exodus, Piscataway, NJ: Gorgias Press, forthcoming. 
10  J. Bloch, ‘The printed texts of the Peshiṭta Old Testament’, American Journal of Semitic 

Languages and Literatures 37 (1920-21), pp. 136-144. 
11  S. Brock, ʻIntroductionʼ, in C. J. David (ed.), The Syriac Bible, p. x. 
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Romeny12 where the Mosul text was lumped together with other nineteenth-
century printed editions “which all go back to the Paris Polyglot.” The hugoye-
list post then takes this linkage further, “The Paris text has been described as ‘an 
unreliable reproduction of one of the worst possible manuscripts’ (Goshen-
Gottstein). Some readings in these printed editions are modern translations from 
the Hebrew or even the Vulgate, which have crept in at different stages.” 
Romney’s indirect linkage of the Mosul text to the Paris polyglot and then to a 
single “worst possible manuscript” misdirects the reader to believe that the 
Mosul text is inferior when the data above clearly demonstrates otherwise. 

Having said that, the Antioch Bible does not use the Mosul text uncritically. 
Each OT book is collated against ancient MSS with the help of the Leiden 
apparatus (and when available other lists such as those of Diettrich and Running 
in the case of Isaiah). The collations are presented in the appendix of each 
volume indicating the age of each variant. In cases when Mosul diverges from the 
Syriac tradition (e.g. in Esther 10:4–16:24), the Syriac text is restored or omitted 
based on manuscript evidence. In addition, when Mosul has no other support 
(not even in Urmiah or Lee), a decision is made on a case-by-case basis whether 
to retain Mosul or to revert to ancient MSS. So far, this has not been encountered 
in Isaiah or The Twelve Prophets. 

 
2. The BFBS Text. For the New Testament, the Antioch Bible relies on the BFBS 
edition. To date, the accuracy of the BFBS text has not been challenged. Indeed, a 
critical edition of various NT texts is underway by Andreas Juckel. Juckel’s text, 
based on extensive collations with biblical MSS, will hardly change any of the 
BFBS readings. The Antioch Bible makes minor orthographic adjustments along 
the lines described below. 
 
3. Codex Ambrosianus (7a1). This codex is used in the Antioch Bible for deutero-
canonical texts that are not present in Mosul. This choice was made for 
practicalities similar to those involved in its selection for the Leiden edition. 
 
These three sources are obviously not uniform, and the task of the Antioch Bible 
editors is to bring uniformity, as much as possible, to this corpus. It may be best 
to describe this by breaking the text into tiers. Elsewhere,13 I have proposed a 
graphotactic model that separates Syriac writing into various tiers. This model 
borrows principles from autosegmental phonology and defines autonomous tiers 
of writing: a consonantal tier for consonants, a vocalism tier for vowels, a 

                                                 
12  Bas ter Haar Romeny, ‘Update on the Peshitta edition and English translation’, hugoye-list 

post no. 5347, dated July 9, 2012, 10:28 PM [http://groups.yahoo.com/group/hugoye-
list/message/5347]. 

13  G. A. Kiraz, Tūrrāṣ Mamllā: A Grammar of the Syriac Language, Piscataway, NJ: Gorgias Press, 
2012, pp. 178 ff.  
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disambiguation tier for the diacritical point, and a fricatization tier for rukkākhā 
and quššāyā marks. 
 
 

The Consonantal Tier 
 
Each of our three sources is in a different script: Mosul in E. Syr., BFBS in Serto, 
and Codex Ambrosianus in Estrangelo. The Antioch Bible converts all these texts 
into the Serto script. Irrespective of script, our three sources are close to each 
other in terms of orthographic principles as they all follow the early 
orthographic tradition. As one of the goals of the Antioch Bible is to serve the 
Syriac-using communities, the text in all three sources needs modifications. For 
example, all three sources agree in having a zero suffix for perf. 3rd fem. pl. forms 
(e.g. ܗܠܟ). The Antioch Bible follows the received W. Syr. orthographic tradition 
and adds a silent yudh and syāme (e.g.  ̱ܝ

݂̈ ܟ   Isa. 3:16). The Antioch Bible also adds a ,ܰܗܠ ܶ
medial Ālaph in ܢܐܚܘܢ, a yudh in ܪܫ, etc.14 Additionally, many contractions were 
systematically separated; e.g., ̱ܗܘ was chosen over Mosul  ܕܥܠܝܟ  ,(Isa. 33:2)  ܕܥܠܝܟܘ
and ̱ܐܠ over Mosul ܘܠܐܘ  MS evidence and/or Lee’s edition give .(Isa. 1:9)  ܘܠܐܘܐܠ
support to most, if not all, of these changes. 
 
 

The Vocalism Tier 
 
With regards to the vocalism tier, our sources contain more variation. Here, 
Mosul follows E. Syr. pointing, the BFBS employs ‘Greek’ vocalization, and 7a1 
only uses the diacritical point. The Antioch Bible employs full ‘Greek’ vocalization 
following the tradition of the BFBS. As such, the Mosul E. Syr. vocalization is 
changed as follows: 
 
1. E. Syr. 

 ̱
 ܲ  was generally converted to the corresponding W. Syr. ̱ܰܲ  except in 

lexemes where the E. and W. Syriac orthographies vary; e.g., E. Syr. ܦܬܵܐ ܘܣ ܲ
ܲ
̱ܬ   vs. 

W. Syr.̱ܐ
ܳ
ܘܶܣܦܬ

ܰ
 .(Isa. 15:9) ܬ

2. E. Syr. 
 ̱ܲ
 was generally converted to W. Syr. ̱ܳܲ  except when followed by  in  ܘ

which case it became ̱ܰܲ  ; e.g., E. Syr.ܝܐ ܰܡܝ .vs. W. Syr ܒܝܵـ̈ܘܡ ܲ  This also .(Isa. 1:1) ܒܰܝܘ݂̈

                                                 
14  On orthography, see L. Van Rompay, ‘Some Preliminary Remarks on the Origins of 

Classical Syriac as a Standard Language. The Syriac Version of Eusebius of Caesarea’s 
Ecclesiastical History’, in G. Goldenberg and S. Raz (eds), Semitic and Cushitic Studies, 
Wiesbaden: Harrassowitz, 2004, pp. 70-89; S. P. Brock, ‘Some Diachronic Features of 
Classical Syriac’, in M. F. J. Baasten and W. Th. Van Peursen (eds), Hamlet on the Hill. Semitic 
and Greek Studies Presented to Professor T. Muraoka on the Occasion of his Sixty-Fifth Birthday, 
Louvain: Peeters, 2003, pp. 95-111. 
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applies to nominal forms when followed by an enclitic demonstrative 
pronoun; e.g., E. Syr. ܵܠܐܐܗܘ ܘ .vs. W. Syr ܛ ܲ ̱ܗ 

ܰ
ܰܠ
ܰ
 .By extension, E. Syr .(Isa. 26:19) ܛ

ܝܗܐܵܗܹܕܐ  became W. Syr. ܝ  .(Isa. 14:26)  ܳܗܳܕܐ̱ܗ 
3. E. Syr.  ̱ܲ  was generally converted to W. Syr. ̱ܶܲ  except in lexemes where the E. 

and W. orthographies vary; e.g., E. Syr.ܸܬܕܵܐܐܐ vs. W. Syr.̱ܐ
ܳ
ܕܐ
ܰ
 .(Isa. 15:6) ܬ

4. E. Syr.  ̱ܲ  was mapped to either ̱ܶܲ  or  ̱ܲ  depending on the phonological, 
morphological or lexical context; e.g., ܹܢܐ became̱ but (Isa. 34:14) ܶܢܐܪܽܥܘܢiṉ ܶܶܢ ̱ܶܢ̱ 
iṉܢ ܐܽܥܘܢ (Isa. 34:13); ܸܡ̈ܣܹܟܹܢܐ became̱ܶܢܐ ܟ   .(Isa. 3:14) ܶܡܣ݂̈

5. E. Syr. ̱ܝ ܐ  was converted to W. Syr. ܝ  ܲ , while E. Syr.  ̱ܘ and E. Syr.  were  ܘ̱ 
collapsed into W. Syr. ܘ ܽܲ . The choice was made to place the vowel on the 
consonant preceding the matres lectionis. 

 
In addition, metathesis was applied to the sequence ʾV resulting in Vʾ; e.g., E. 
Syr.ܢܐ ܵܠܗ ܲ

ܲ
ܰܗܢ .vs. W. Syr ܕܐ 

ܳ
 ,In CʾV-initial stems prefixed with bdwl letters .(Isa. 1:1) ܰܕܠܐ

this led to further vocalization changes on the prefixes; e.g., E. Syr. ܟܵܐܬܝ  ܒܳܟܐܬܝ̱.vs ܒ ܲ
(Isa. 50:2) where the ̱ܳܲ  shifted to̱ܟܟ and the ̱ܰܲ  was deleted. 
 
 

The Fricatization Tier 
 
As for the fricatization tier (i.e. rukkākhā and quššāyā), Mosul provides partial 
pointing, the BFBS provides full pointing, and 7a1 provides hardly any pointing. 
For the New Testament portions, the Antioch Bible follows the BFBS pointing. For 
the Old Testament portions, however, a number of sources are used to determine 
pointing: 
 
1. Internal comparisons within the Mosul text. 
2. The BFBS text when the word in question can be found, or when a word with a 

similar phonology can be found. 
3. The lexica of Brockelman15 and Audo.16 
4. Kiraz’s Introduction to Syriac Spirantization.17 
 
There are cases when pointing is not provided by Mosul and the morphological 
pattern (Pʿal or Paʿʿel) can be ambiguous. In such cases, the editors resort to 
manuscripts of the mashlmonutho (so-called ‘Masora’) and biblical manuscripts in 
the hope of finding diacritical points that determine the morphological pattern. 

                                                 
15  C. Brockelmann, Lexicon syriacum, praefatus est Theodor Nöldeke, Edinburg – Berlin: T. & T. 

Clark – Reuther and Reichard, 1895 (rep. 1928). 
16  T. Audo,  .Mosul, 1897 , ܣܝܡܬܐ ܕܠܫܢܐ ܣܘܪܝܝܐ
17  G. A. Kiraz, Introduction to Syriac Spirantization, Rukkâkâ and Quššâyâ, Losser, 1995. 
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For example, in two instances in The Twelve Prophets, the facsimile edition of 
7a1 by Ciriani18 was helpful in determining pointing: Jonah 1:4 ܐ ܳ ܰܗ݁ܦܟ   on the basis ܶܡܬ 
of 7a1 ܡ̇ܬܗܦܟܐ where the supralinear point indicates Pa‛‛el; Jonah 3:4 ܐ ݁ܟܳ ܰܗܦ   7a1 ,ܶܡܬ 
 .where the sublinear point indicates P‛al ܡܬܗ̣ܦܟܐ
 
 

The Serṭūnā 
 
Finally, the Antioch Bible text makes full use of the mbaṭṭlānā, to indicate silent 
letters, and the marhṭānā, to indicate schwa (mostly in imperatives of the Ethpaʿel 
form). Here, the use of the mbaṭṭlānā is extended beyond its usage in the BFBS and 
Mosul texts. It is extended to all silent letters following modern W. Syr. practices. 
The use of the mbaṭṭlānā for silent pronominal suffixes probably only dates back 
to the late 19th century, becoming more popular in the 20th century and 
particularly in printed texts rather than modern manuscripts. The Mosul text 
makes use of other signs such as the mhaggyānā, nāgudā, and mṭappyānā, all 
described in great detail in Clemis Yousif Daoud’s grammar.19 These were 
removed from The Antioch Bible text as they are alien to modern W. Syr. 
orthography. 
 
 

Text Organization 
 
As for the organization of the text, the division of the text into chapters and 
verses is a recent Western phenomenon. Early manuscripts divided the texts into 
chapters, called in Syriac ܩܦܰܠܘܢ, abbreviated ܩܦ, or ܨܚܚܐ, abbreviated ܨܚ. Having said 
that, ancient manuscripts do not always follow a systematic approach in these 
chapter divisions. The Antioch Bible follows the recent Western division of 
chapters, naming each chapter in Syriac ܦܰܠܘܢܩ . Ancient Syriac chapter divisions 

                                                 
18  A. M. Ceriani (ed.), Translatio Syra Pescitto Veteris Testamenti ex codice Ambrosiano sec. fere VI 

photolithographice edita, I, Genesis-Threni, (Monumenta sacra et profana, 6), Mediolani: In 
Officinis photolithographica Angeli della Croce et typographica J. B. Pogliani et sociorum, 
1876, pp. 1-358; II. Epistola Jeremiae – ad finem, Mediolani: In Officinis photolithographica 
Angeli della Croce et typographica J. B. Pogliani et sociorum, 1883, pp. 363-680. Reprint 
titled A Facsimile Edition of the Peshi?to Old Testament Based on Codex Ambrosianus (7a1) with an 
introduction by Emidio Vergani, PIscataway, New Jersey: Gorgias Press, 2013. 

19  David, C. Joseph [Qlīmīs Yūsuf Dawūd], Kitāb al-lumʿa al-šahiyya fī naḥw al-luġa al-suryāniyya 
ʿalā kilā maḏhabay al-ġarbiyyīn wa-l-sharqiyyīn (Grammaire de la Langue Araméenne selon les 
deux dialects Syriaque et Chaldaique), 2 vols, [edited by Raḥmani?], Mosul: Imprimerie des 
P res Dominicains, 1896–98 (2nd edition) [in Arabic]; G. Kiraz, Tūrrāṣ Mamllā, A Grammar of 
the Syriac Language, Volume I Orthography, Piscataway: New Jersey, Gorgias Press, 2012, §§ 
205-208. 
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are given in the outer margin preceded by the abbreviation ܨܚ for ܨܳܚܳܚܐ (they 
correspond to Roman numerals in the English translation).  

In terms of versification, the Mosul versification, which differs somewhat 
from that of Leiden, is followed for the Old Testament, while the BFBS edition is 
followed for the New Testament. The same applies to punctuation and accent 
marks. 

 
Conclusion 

 
This paper has given an account of the textual choices and editorial principles 
involved in the publication of the Antioch Bible. It has provided concrete data to 
demonstrate that in the case of the Old Testament, the reliance on the Mosul text 
does not detract from the quality of Old Testament readings. Indeed, it has been 
demonstrated that the Mosul and Leiden texts are remarkably close. 
Furthermore, it has been demonstrated that when Mosul departs from Leiden, its 
readings are mostly supported by early MS evidence. 
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