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Abstract

The fragments published here consist of a pupil’s exercise sheets. The contents are
alphabet exercises as well as repetitive phrases from hymnals. As such, the material
sheds light on the pedagogical environment of the Syriac settlement in Early Mod-
ern Egypt and helps us connect the received liturgical tradition of the Syriac Orthodox
Church with the middle of the second millennium.
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Our knowledge of Syriac education in Late Antiquity is confined to the sur-
viving canons of the School of Nisibis and Barhadbeshabba’s treatise on the
cause of schools.1 The lack of sufficient surviving material, such as school exer-
cise notebooks, makes it difficult to broach the subject further. (Compare with
the survival of Greek material which allowed for such investigations, e.g. by
Raffaella Cribiore for Graeco-Roman Egypt.2) We know of an ancient alpha-

1 Vööbus, History of the School of Nisibis; Becker, Revival and Awakening; Barhadbeshabba,
Cause of the Schools (Patrologia Orientalis 4.4, 1907), p. 349 (English Translation in Becker,
Sources for the School of Nisibis, pp. 118 ff.).

2 Cribiore,Writing, Teachers and Students in Graeco-Roman Egypt.
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bet drawing on the wall of Dura Europos from around the third century.3 We
also know of two alphabet ostraka from Egypt dating to the second half of
the sixth century.4 (Instances of probatio calami are also found in a number
of manuscripts, especially as end-leaves, but these belong to a different genre.)

A few fragments on paper from the Cairo Genizah, belonging to the shelf
mark Or.1081.2.75, might be our first real examples of elementary schooling
activities in a Syriac environment, at least in Early Modern Egypt (16th or 17th
century). These fragments were first mentioned by S.P. Brock, by way of an
appendix to his edition of two East Syriac liturgical fragments, as “a number of
disparate fragments in Serto containing either jottings or liturgical materials in
Carshuni or Syriac.”5 Since then, S. Bhayro has edited one of themore complete
liturgical items from this shelf mark, a Mimro on Palm Sunday.6 J.F. Coakley, in
his recent catalog of Syriac MSS in Cambridge acquired since 1901, provides a
brief description of the Cairo Genizah shelf mark Or.1081.2.75,

These aremostly Garshuni andmostly scraps too small or carelessly writ-
ten to warrant attempts at description here. They contain snatches of
prayers, Psalms, liturgical texts, and alphabets.7

The “jottings”, “scraps” and “snatches” that seemat a first glance to be “carelessly
written” (all valid descriptions) are invaluable for a number of reasons: 1) they
take us to the world of a pupil, whether a child or an adult, learning Syriac out-
side of the homeland of Syriac Christianity of Syria and Mesopotamia, 2) the
material gives us an insight into the pedagogical methodologies for teaching
the Syriac language in what was probably an informal schooling environment,
and 3) we learn of the important phraseology and liturgical material used by
the Syriac Orthodox Christians residing in Egypt which may reflect even ear-
lier realities in their native homelands of Syria and Upper Mesopotamia.

I intend to provide here an ‘edition’ (to the extent possible given the nature
of the material) of the schooling fragments and—also by the way of an appen-
dix—a brief description of the remaining Syriac and Garshuni material suffi-

3 Bertolino, Corpus des inscriptions sémitiques de Doura-Europos, p. 57.
4 For one ostrakon, see: van Ginkel and Van der Vliet, “A Syriac Alphabet from Qasr Ibrim”. For

the other ostrakon, see: Тураевъ, “Коптскiе тексты, прiобрҍтенные экспедиціей пок. В.Г.
Бока в Египт”.

5 Brock, “East Syrian Liturgical Fragments from the Cairo Genizah”; and idem, “Some Further
East Syrian Liturgical Fragments from the Cairo Genizah”.

6 Bhayro, “A Syriac fragment from the Cairo Genizah”.
7 Coakley, A Catalogue of the Syriac Manuscripts, p. 30.
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cient enough to allow us to understand the linguistic ecosystem of the Syriac
Orthodox community of Egypt during this period.

The fragments can be divided into the following categories:
1. Practice scribbles of the alphabet and key phrases.
2. Jottings of liturgical hymns, usually in a repetitive manner that indicates

an educational setting.
3. Portions from the book of Anaphora.
4. Garshuni sermons and prayers.
The ‘edition’ provided here covers items 1 and 2. In some cases, a single leaf or
bifoliumwill havemore than one of the above items on the recto and verso (e.g.
Items 24 and 27) which makes it clear that our collection is composed of scrap
papers, nothing that was intended to be bound as a professional manuscript
(this is true at least for groups 1 and 2 above). I use the designation f for ‘front’
and b for ‘back’ as provided by the Genizah file naming system (i.e. the way the
leaves were photographed). In many cases, it is not possible to tell which side
was intended to be the recto or verso, a moot point since the papers weremost
likely not intended to be bound. In the following descriptions, it is sometimes
difficult to give the number of lines as the lines are not straight and there is
much interlinear writing, another support for the ‘scrap’ paper theory. In such
cases, the accompanying images are given with a map-like grid.

1 Alphabets and Phrases

The leaves in this section fall under language learning. They are mostly alpha-
bet practice sheets but contain other phraseology.

1.1 Item 6b
This item is a bifolium. The right side has approximately five lines followed by a
line separator. Above the separator line, the isolated forms of the alphabet are
written in sequence. The letterܓ ⟨g⟩ (starting at 2W) kerns under ܒ ⟨b⟩ (1X),
something that will be repeated. There is semi-erased writing above the alpha-
bet on top of the page (1W) which may be the word 煿焏ܐ ‘God’. One can also
read the Garshuni word 熯ܝܣܡܐ / حيسملا ‘Christ’ or 煿ܝܚܝܣܡܐ / ةيحيسملا ‘Chris-
tianity’ (4W). All of these words begin with the initial ligatureܐ ⟨ʾl⟩, where the
initial Olaph tilts at an angle similar to the angle of Lomadh,8 which may be
part of the writing exercise.

8 Kiraz, Tūrāṣ Mamllā: A Grammar of the Syriac Language, Volume I, §389.
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figure 1 Or.1081.002.075.6b

The pupil repeats the alphabet twice under the separator line (starting at 5Z
and 8Z), but the second set is incomplete. Towards themiddle of the page (10Y),
the name of the first letter of the alphabet, 牯ܐ ‘Olaph’ (which also beginswith
the initial ⟨ʾl⟩ ligature) is repeated several times.That thewriter is quite anovice
is clear from how ܦ ⟨f⟩ is sometimes confused with ܩ ⟨q⟩ in the word 牯ܐ
‘Olaph’ (10X & 11U). The alphabet is then repeated three more times (starting
at 11R, 13T, and 14Z). The letters for k and n are always written doubled in a cur-
sive manner, 燿ܟ ⟨kk⟩ and 爯ܢ ⟨nn⟩, first in initial form and then in isolated form.
This way of writing k and n is known from much earlier quire numbers found
in professional manuscripts of the first millennium.9

The left side of the bifolium begins with the Lord’s Prayer as follows (lines 1–
3):

ܟܬ熏ܟܠܡ焏ܬܐܬ燿ܡܫܫ煟ܩ狏ܢ焏ܝܡܫܒܕܢ熏ܒܐ1
爯ܠܒܗ焏ܥܪܐܒܦܐ焏ܝܡܫܒܕ焏ܢܟܝܐ燿ܢܝܒܨ焏ܘ煿ܢ2
爯ܝܒ熏ܚ爯ܠܩ熏ܒܫܘ焏ܢܡ熏ܝ爯ܢܩܢ熏ܣܕ焏ܡܚܠ3

9 Kiraz, Orthography, §60.
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The text follows the Peshitta version (Mt. 6:9–13) but our pupil ends with
爯ܝܒ熏ܚ爯ܠܩ熏ܒܫܘ “forgive us our debts” without completing the text. It is not

clear why the prayer is incomplete. There is a known variant reading between
the biblical and liturgical versions of this phrase. Matthew (6:12) reads 爯ܝ̈ܒ熏ܚ
“debts” as in the above text, while Luke (11:4) reads 爯ܝ煿̈ܛܚ “sins”.10 The liturgical
version combines both, 爯ܝ煿̈ܛܚܘ爯ܝ̈ܒ熏ܚ爯ܠܩ熏ܒܫܘ “forgive us our debts and our
sins.” If our pupil was copying from the text of Matthew, that may have given
a rise to a pause. Or perhaps an instructor was not satisfied with the pupil and
asked the pupil to repeat the prayer under the line. It is also possible that the
first occurrence of the prayer, above the line, waswritten by the teacher and the
pupil was asked to repeat the writing below. If that is the case, our Malphono
‘teacher’ missed the Syāme plural dots on the last word, 爯ܝ̈ܒ熏ܚ “debts”.

Then follows a horizontal line and a repeat of the Lord’s Prayer (starting at
4L) which stops at 焏ܥܪܐܒܦܐ “as on earth.” This supports the assumption that
there is either an instructor (or a helicopter parent) stopping the pupil and
requesting a restart. Two incomplete sets of the alphabet follow (starting at
5L and 8L). Then the Lord’s Prayer is written (starting at 9E), now until 燿ܢܝܒܨ
“your will” (ending at 11G). Then a few letters of the alphabet appear thicker
(lines 11 ff.), sometimes decorated with strokes, especially ܛ ⟨ṭ⟩ and ܗ ⟨h⟩.

1.2 Item 6f
The right side has ca. 4–5 lines on the top followed by a separator line. First, one
encounters a circled 煿焏ܐ爯ܡ “from God” at the very top (starting at 1U). This
could be the incipit of the Qūbolo statement that is chanted by a priest after
a Sedro prayer: 焏̈ܡܠܥܢܘ煿ܝܪ狏ܒ煿焏ܛ̈ܚܕ焏ܢܩܒ熏ܫܘ焏ܒ熏̈ܚܕ焏ܝܣ熏ܚ爏ܒܩܢ煿焏ܐ爯ܡ

爯ܝܡܠܥ爟ܠܥܠ “from God we receive remission of debts and forgiveness of sins
in bothworlds forever” (where 爏ܒܩܢ > ܠܒ熏ܩ ). One can also recognize thewords
爏ܟ (2Y) and 爏ܛܡ (2Z), the only two words that are taught together in the

received tradition as a set because they alone have an [u] vowel that is not rep-
resented by the mater lectionis ܘ ⟨w⟩. One can also recognize single words: 焏ܬܐ
“to come” (3V), 焏ܩ熏ܠ “Luke” (3U), 煿ܡܫ “his name” (3Q), and ܥ熏ܫܝ “Jesus” (4U).
There is also an instance of the first three letters of the alphabet, ܓܒܐ ⟨ʾ b g⟩
(3W), in isolated formwithܓ ⟨g⟩ appearing underܒ ⟨b⟩. The two letters, 狏ܛ ⟨ṭ
t⟩ (3U) are written cursively, perhaps indicating that the difference in pronun-
ciation of emphatic and non-emphatic versions was being pointed out to our
pupil.

10 For the antiquity of this reading, see J. Childers in Childers (tr.) and Kiraz (ed.), The Syriac
Peshiṭta Bible with English Translation, Luke, p. xxix.
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figure 2 Or.1081.002.075.6f

Below the separator line, still on the right side, there appears to be alpha-
bet practice. The first line has the sequence ܚܙܘܗܕܓܒܐ ⟨ʾ b g d h w
z ḥ⟩ in isolated forms but erased (5Z). Below that, there is another set that
goes until ܠ ⟨l⟩ ܐ) ⟨ʾ⟩ at 6Z to ܙ ⟨z⟩ at 7V, then ܚ ⟨ḥ⟩ at 8Y, and ܠ ⟨l⟩ at 9Y).
A full set of the alphabet is then written indented (starting at 5U) in four
lines ܛ) ⟨ṭ⟩ at 7U,ܣ ⟨s⟩ at 7U, and ܬ ⟨t⟩ at 8U). Immediately after the final let-
ter of the alphabet, we see the word ܝ犯ܡܟ犯ܒ “bless my Lord” (9U) for which
see the analysis below. Then a full set of the alphabet follows (starting at
9Z).

After a small vertical space, a Garshuni phrase appears 爯ܝ煟ܓܡܡܐ爯ܝܣܝ煟ܩܐ
/ نيدجمملانيسيدقلا “the glorified saints” (starting at 12W). Under that directly, one
encounters the first three letters of the alphabet written cursively, 焿ܒܐ ⟨ʾbg⟩
(13W). Then follows the Syriac word ܢ煿ܐ “our God” (13T) with other attempts
to write the same word. The next line shows an attempt at the Garshuni word

爯ܝܣܝ煟ܩܐ / نيسيدقلا “the saints”mentioned above (15W). All of thesewords begin
with the same ligature ⟨ʾl⟩ found on the other side of the paper. Then follow
scribbleswith connected letters,with thephrase 焏ܥܪܐܘ焏ܝܡܫ “heaven andearth”
appearing at the end (16U).
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The first line of the left side begins with an attempt to write 焏ܝ犯ܡ爯ܡ “from
the Lord” (1L) followed by a fuller 煿焏ܐ焏ܝ犯ܡ爯ܡ “from the Lord God” (1J). Then
follows a block of exercises that is repeated three times which consists of both
Syriac and Garshuni phrases. The following can be deciphered:
1. Garshuni ܒܠܐ煿ܠܐ爟ܣܒ / بالاهللامساب “in the name of God the father”

(lines 2, 6, and 10).
2. ܢ犯ܡ爯ܝܠܥ爟ܚܪܬܐ “have mercy upon us, O Lord” followed by the sequence

狏ܦܬܐܬ熏ܠܒܩ (?) which I am unable to decipher (lines 3, 7, and 11).
3. Garshuni 爏ܝܐ犯ܣܐ營ܢܒ爯ܡ / ليئارساينبنم “from the Israelites” followed by

what may be Garshuni 熟ܡܐܥܐ犿ܢܟ (?, the first word might also be 營ܢܒ /
ينب ) (lines 4 and 8).

4. The sequence of the alphabet from ܐ ⟨ʾ⟩ toܠ ⟨l⟩ (lines 5, 9 and 12).
The last two lines complete the alphabet from line 12 and end with ܝ犯ܡܟ犯ܒ
“bless my Lord” (13C). The last line begins with another set of the alphabet.
The alphabet practices on the entire sheet are in isolated forms.

1.3 Item 24b
This is also a bifolium. The right side has a grid with the alphabet written twice,
first in a cursive manner ( 狏ܫ犯ܩ犏ܦܥܣ爯ܡ營ܠܟ營ܛܚܙܘܗ煟ܓܒܐ ). The arrange-
ment of the alphabet in this mnemonic is known from classical grammars,11
but one would expect in the middle 爯ܡܠܟ ⟨klmn⟩ and not 爯ܡ營ܠܟ ⟨kly mn⟩.
We know from the received tradition that this mnemonic is read as follows:
ʾabgad hawwaz ḥaṭṭī kalaman saʿfaṣ qaršat (with doubling and an [a] sound
between letters). But it is possible that earlier pronunciations had different
vowels from the presence of ܝ (presumably for the vowel [ī]) in 爯ܡ營ܠܟ ⟨kly
mn⟩. Another fragment, from the Jewish Theological Seminary’s Genizah col-
lection, JTS ENA 3846.2, gives 爯ܡܠܟ ⟨klmn⟩. The alphabet in our fragment is
followed by ܝ犯ܡܟ犯ܒ “bless my Lord.”

The second alphabet set is given in isolated forms with the first nine or ten
letters marked with the vowel [a]: ܐ

ܰ
ܛܰܚܰܙܰܘܰܗܰܕܰܓܰܒ

ܰ
ܝ (the paper is torn and

it cannot be determinedwhether ܝ had a vowel or not). The following line con-
tinues with ܡܠ燿ܟ ⟨k l m⟩. Then ܡ ⟨m⟩ is repeated 22 times.

11 For a list of grammars and ancient grammarians who give this mnemonic, see Kiraz,
Orthography, §62ff.
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figure 3 Or.1081.002.075.24b

1.4 Item 027f
The folio contains two sets of the alphabet in isolated forms, each followed by
the phrase ܝ犯ܡܟ犯ܒ “blessmy Lord.” As before, k and n are given doubled: 燿ܟ ⟨kk⟩
and 爯ܢ ⟨nn⟩. There appears interlineal repetitions of either ܘܨ ⟨ṣw⟩ or some sort
of a decoration. If the former, these may be exercises for the difficult-to-write
letter ܨ ⟨ṣ⟩.

1.5 Analysis
Our pupil(s) begin their education with the alphabet in isolated forms. The
ancient practice of doubled 燿ܟ ⟨kk⟩ and 爯ܢ ⟨nn⟩ in quire numbers seems to be
taught from the start. Note that ܙ ⟨z⟩ is not doubled (to distinguish it from ܐ ⟨ʾ⟩)
as the context is clear. The mnemonic ܙܘܗ煟ܓܒܐ , known from classical gram-
mars, is used to illustrate the sequence of the alphabet.

It is interesting to see the prominence of the phrase ܝ犯ܡܟ犯ܒ “bless my Lord.”
This phrase originated as a liturgical instruction by the deacon addressing the
celebrant: the deacon says, “blessmyLord,” and then the celebrant gives a bless-
ing. At some point in history, the phrase attained usage outside of the liturgy. It
is known from the received tradition as a greeting to priests: when one encoun-



learning syriac and garshuni | 10.1163/2212943X-20201006 9

Intellectual History of the Islamicate World (2020) 1–26

figure 4 Or.1081.002.075.27f
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ters a priest, one says ܝ犯ܡܟ犯ܒ “bless my Lord” (i.e. instead of “Good morn-
ing/evening/day”) and the priest replies ܟ犯ܒܢ煿焏ܐ “God shall bless.” The phrase
is also known from archival material from the nineteenth century: When writ-
ing to the Patriarch, scribes end their letters with 焏ܢܩܒ熏ܫ爏ܥܝ犯ܡܟ犯ܒ “blessmy
Lord, for forgiveness”. The transformation of the phrase from liturgical to one of
greeting is attested in a letter from theMongol King Hülegü to King Louis IX of
France dated 1262which survives only in Latin and appears as Barachmar.Mey-
vaert assumed that it is anArabic > Persian corruption of هللاةمحرب biraḥmatallah
(with ḥbecoming Latin ch).12 Borbone, however, correctly interpreted the read-
ing as Syriac ܝ犯ܡܟ犯ܒ /barekhmar/ “bless my Lord” (where kh became Latin ch)
and found a historical corroboration in Mukhtaṣar Tārīkh al-Duwal by the con-
temporary Bar ʿEbroyo (d. 1286):13

ينايرسبكرمظفلوهوَرمخَربمالسلايفاولوقينامهنيبوهنمممهريغولوغملانمماعلاو

.يكـلامكرابهانعم

The generalMongol public, and thosewhoare amongst them, say in greet-
ings barekhmar which is a compound Syriac phrase that means “bless my
Lord.”

There are two known instances of ܝ犯ܡܟ犯ܒ /barekhmar/ that go back to the
twelfth century written in Rusʾ at St. Sophia Cathedral in Novgorad: парехъ
мари /parex mar(ī)/.14 The sequence of the alphabet followed directly by the
phrase ܝ犯ܡܟ犯ܒ “bless my Lord” is also attested in binding sheets of known
manuscripts. For instance, the back pastedown of Yale Syriac MS 9, dated by
Y. Dolabāni15 to the seventeenth century, has precisely this sequence. Our frag-
ment is an additional witness to the continuous usage of the phrase within and
outside of the liturgical environment.

Language switching, between Syriac and Garshuni, seems to be taking place
early on in education. This is quite different from the later tradition, at least
among theMaronites of Mount Lebanon, where the two languageswere taught
separately. It has been noted by Y. Daryān16 that, during the nineteenth cen-

12 Meyvaert, “An Unknown Letter of Hulagu, Il-Khan of Persia, to King Louis IX of France”.
13 Giorgio Borbone, “Syro-Mongolian Greetings for the King of France. A Note About the

Letter of Hülegü to King Louis IX (1262)”.
14 Gippius et al., “The Oldest Traces of Semitic (Hebrew and Syriac) in Early Rusʾ”.
15 Dolabāni, Mḥawyono da-kthobe sriṭe d-botay ʾarke d-dayrotho wa-d-ʿidotho suryoyotho da-

b-madnḥo, pp. 1–21.
16 Daryān, “ʾaṣl lafḏat karšūnī,” no. 17.
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tury, pupils first learned to read Syriac. Then they were taught to read Arabic
in Garshuni form. Finally, they were taught to read Arabic in the Arabic script.
Apparently, students who did not make it to the third level only knew Arabic
through garshunographic writing. Our pupil in Early Modern Egypt seems to
be practicing Syriac and Garshuni at the same time.

2 Psalms and Hymns

The items in this section are liturgical. They include both Psalms and hymns.

2.1 Item 31f (Ps 1)
The right side of the folio is torn.What survive are portions of Psalm 1:1–2a. The
following gives the readings of the fragment on the right and the vocalized text
from the Antioch Bible17 on the left:

ܛ犯焏ܒܓܠܝ1
ܽ

熏݂ܰܒ熏݂ܒ݂ܰܓܠܝ̱ܗ犯
ܳ
焏

熏̈ܰܥ݂ܕ焏ܳܚܪܘܐ݂ܽܒ݂ܕ燿ܠܗܠܠ熏̈ܥ2
ܳ
ܠ
ܶ

ܠ
ܳ

ܠܰܗ
ܶ

燿݂:
犯݂ܒܰܘ爟ܩܠ焏ܝܛܚ3

ܶ
ܛܰܚ݂ܕ焏ܳܢܳܝܥ

ܳ
̈ܝ
ܶ
焏ܠ
ܳ

.爟ܳܩ
焏ܶܢܳܩ̈ܝܰܡܡ݂ܰܕ焏݂ܳܒ݁ܬ熏ܰܡ爏ܰܥܘ焏ܢܩܝܡܡܕ焏ܒ4

The plural Syāme dots are noticeably missing from 焏̈ܝܛܚ (ln 3) and 焏ܢ̈ܩܝܡܡ (ln
4), something that our pupil often misses.

2.2 Item 24f (Ps. 1)
This is a bifolium. The right side is blank, and the left side contains Ps. 1:6(b)–
2:3(a) as follows:

ܛܶܡ焏ܩ̈ܝܕܙܕ焏ܚܪܘܐ焏ܝ犯ܡ1
ܽ

爏ܳܝ݁ܕ煟݂ܰܳܡܘ̱ܽܗܥ犯ܳܝ焏ܐ
ܽ

:焏ܶܩ̈ܝ݁ܺܕܰܙ݂ܕ焏ܳܚܪܘ
ܛܶܡ焏ܩ̈ܝܕܙܕ焏ܚܪܘܐ焏ܝ犯ܡ1

ܽ
爏ܳܝ݁ܕ煟݂ܰܳܡܘ̱ܽܗܥ犯ܳܝ焏ܐ

ܽ
:焏ܶܩ̈ܝ݁ܺܕܰܙ݂ܕ焏ܳܚܪܘ

焏ܶܥܝܺܫܰܪ݂ܕ焏ܳܚܪܘܐܽܘ焏ܥܝܫܪܕ營ܫܪܕ焏ܚܪܘܐܘ2
݂ܬ煟ܒܐܬܕ3

ܺ
.煟݂݂ܰܒܐ

:焏ܶܡ̱̈ܡܰܥ熏̱ܫ݂ܰܓܪ焏ܳܢܳܡܠ܀焏ܡ̈ܡܥ熏ܫܓܪ焏ܢܳܡܠ4
݂ܬ熏ܳ̈ܡܐܶܘ焏ܬ熏ܩܝ犯ܣ營ܢܪ焏ܬ熏ܡܐܘ5

ܳ
焏ܰܢܪ營ܣ犯

ܺ
݂ܬ熏ܽܩܝ

ܳ
焏.

ܠܰܡ熏̱ܡܳܩ狏ܝ焏ܥܪܐܕ焏̈ܟܠܡ爟ܩ܀7
̈

焏ܳܥܪܐ݂ܰܕ焏݁ܶܟ

17 Taylor (tr.) and Kiraz and Bali (eds.), The Syriac Peshiṭta Bible with English Translation,
Psalms.
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figure 5 Or.1081.002.075.31f
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figure 6 Or.1081.002.075.24f

ܠܰܫܘ熏ܟܠܡܬܐܘ.煿̇ܝܢܛܝܠܫܘ8
ܺ
ܛ̈ܝ
ܳ
熏̱݂ܟܰܠܰܡ݂ܬܐܶܘ:焏ܶܢ

ܐ爏ܥܘ焏ܝ犯ܡ爏ܥ煟焏ܚܟܐ9
ܰ

爏ܰܥܘ焏ܳܝ犯ܳܡ爏ܰܥ:煟݂ܳ焏ܚ݂ܟ
犟ܶܣ݂ܰܦܢ݁ܰܕ.煿ܶܚܝܺܫܡ犟ܣܦܢܕ.煿ܚܝܫܡ10
ܒ11

In addition to Syāme dots absent on 焏ܥܝܫܪܕ (ln 2), 焏ܬ熏̈ܡܐ (ln 5) and ܢܛܝܠܫ
̈
煿̇ܝ (ln

8), there are a number of variant readings:
1. Line 3: 煟ܒܐܬܕ for 煟ܒܐܬ . The variant is unknown from themanuscripts cited

in the Leiden edition.18 If this variant is absent in second millennium
manuscripts (Leiden stops at the 12th century), it could be an indication
that the pupil was not writing from a text but rather from an oral recita-
tion by his teacher or a fellow pupil as the inclusion or exclusion of the
prefix ܕ before a ܬ is not particularly audible.

18 The Old Testament in Syriac according to the Peshiṭta Version, Part II Fasc. 3. The Book of
Psalms, edited on Behalf of the International Organization for the Study of the Old Testa-
ment by the Peshiṭta Institute, Leiden: Brill, 1980.
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2. Line 7: the plural silent suffix ܘ ⟨w⟩ is missing from 爟ܩ ⟨qm⟩ (it should be
熏ܡܩ ⟨qmw⟩) /qom/. Both words sound the same and this may be another

indication that the pupil is writing from a recitation.
3. Line 8: 煿̇ܝܢܛ̈ܝܠܫܘ “andher [the earth’s] rulers” for 焏ܢܛ̈ܝܠܫܘ “and the rulers.”

Both words are also homophones in the received pronunciation—yet
another indication of writing from recitation.While this variant does not
exist in theLeiden apparatus, it is interesting tonote that 焏̈ܟܠܡ “kings” has
a similar attested morphological variant: 煿̇ܝ̈ܟܠܡ “her [the earth’s] kings”
(MS 9t2 from the ninth century).

It is not clear what the ܒ ⟨b⟩ on line 11 is. It might be a sequential number for
‘2’ as Item 26b hasܓ ⟨g⟩ which would be ‘3’.

2.3 Item 27b (Ps. 8)
This is a folio containing Psalm 8:1a as follows:

犯ܳܡ焏ܳܝ犯ܳܡ熯ܒܫܡ焏ܡܢ犯ܡ焏ܝ犯ܡ1
ܰ
熯݁ܰܒܰܫܡ焏ܳܡܢ

ܐ煿̇ܳܠ݂ܽܟ݁ܒ燿݂ܳܡܫ焏ܥܪܐ煿̇ܠܟܒ燿ܡܫ2
ܰ
:焏ܳܥܪ

燿݂ܳܚ݂ܒ熏ܽܫ狏݂݁ܒ煿̱ܰܝ݁ܕ燿ܚ熏ܒܫ狏ܒ煿ܝ3
焏ܐܝ燿ܠܘ4
焏ܚܒ熏ܫ5
煿焏ܐ6
ܝ犯ܡܟ犯ܒ7
犯ܳܡ焏ܳܝ犯ܳܡ熯ܒܫܡ焏ܡܢ犯ܡ焏ܝ犯ܡ8

ܰ
熯݁ܰܒܰܫܡ焏ܳܡܢ

煿̇ܳܠ݂ܽܟ݁ܒ燿݂ܳܡܫ煿̇ܠܟܒ燿ܡܫ9
ܐ؟焏ܥܪܐ10

ܰ
焏ܳܥܪ

Lines 1–3 give the first part of verse 8:1 followed immediately by the phrase
ܝ犯ܡܟ犯ܒ煿焏ܐ焏ܚܒ熏ܫ焏ܐܝ燿ܠܘ “and praise is due to you or God; bless my Lord”

(lines 4–7). This liturgical phrase is invariably recited at the end of Psalms in
the received liturgical tradition. Its existence in this fragment denotes an end-
of-section marker at verse 8:1a. The last phrase, ܝ犯ܡܟ犯ܒ “bless my Lord”, is the
same one encountered above, but now in its liturgical dress. The same verse is
repeated in lines 8–10 possibly up to theword 焏ܥܪܐ . Line 3 has amistake: 燿ܚ熏ܒܫ
⟨šbwḥk⟩ for 燿ܚܒ熏ܫ ⟨šwbḥk⟩ “your glory”.

2.4 Item 28b ( 焏ܒܐ爟ܫܒ )
This fragment is from a folio that contains repetitions of the Syriac in the name
of the Father: 焏ܫܝ煟ܩ焏ܝܚ焏ܚܘܪܘ犯焏ܒܘ焏ܒܐ爟ܫܒ “in the name of the Father, the Son
and the Living Holy Spirit” as follows:
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figure 7 Or.1081.002.075.27b
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figure 8 Or.1081.002.075.28b

焏ܫܝ煟ܵܩ1
爟ܫܒ2
ܪ犯焏ܒܘ焏ܒܐ爟ܫܒ3
焏ܵܚܘܪܘ犯焏ܒܘ爟ܫܒ4
焏ܫܝ煟ܩ焏ܝܚ5

Since line 1 ends in 焏ܫܝ煟ܩ “spirit” and line 2 begins with 爟ܫܒ “in the name,” it is
clear that the additional 犯焏ܝ犯ܫ煿焏ܐ煟ܚ “one true God,” so prominently found in
the received liturgical tradition, most likely added to counter Muslim charges
of shirk, was not part of our pupil’s exercise.

The dotted vowel ܵ for /ā/ (West Syriac [o]) is used twice on this page: once
correctly on 焏ܵܚܼܘܪ (line 4), which also has the dotted vowel under ܼܘ for /u/, and
once prematurely on 焏ܫܝ煟ܵܩ (line 1). One sees here the application of dotted vow-
els at an early stage of learning. This, along withmanuscript evidence, suggests
that the assumption by European (and sometimes Middle Eastern) grammars
that the dotted system belongs to the East Syriac tradition is false. The dotted
system of vocalization remains the primary vocalization system in both East
andWest Syriac withWest Syriac employing the additional ‘Greek’ vowels.
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figure 9 Or.1081.002.075.3b

2.5 Item 3b ( 犯焏ܡܘܕܬ煟ܠܝ狏焏ܠܘ狏ܒ )
This is a bifolium repeating the hymn 犯焏ܡܘܕܬ煟ܠܝ狏焏ܠܘ狏ܒ “theVirgin gave birth
to a wonder.” The right side begins with what may be the word 爟ܫܒ “in the
name” on line 1 which is not part of the hymn (the pupil may have started the
same text as 28b but then switched to the current hymn). Then the hymn fol-
lows on the right side:

ܬ煟ܠܝ狏焏ܠܘ狏ܒ爟ܫܒ1
狏ܢܠܙܐܢܘܬ犯焏ܡܘܕ2
犯焏ܡܘܕܬ煟ܠܝ狏焏ܠܘ狏ܒ3
煿ܒ焏ܩ狏ܢܠܙܐܢܘܬ4
焏ܪܕ爯ܡ犿ܝܫܩܒ5
犯焏ܡܘܕܬ煟ܠܝ狏焏ܠܘ狏ܒ6
煿ܩܒ狏ܢܠܙܐܢܘܬ7
焏ܪܕ爯ܡܒ8
焏ܪܘܪ熟ܥܒܕ9
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The left side gives the beginning of the same hymn:

ܝ狏焏ܠܘ狏ܒ1
ܒ狏ܢܠܙܐܢܘܬ2
犿ܝܫܩܒ3
焏ܙ][ܣ燿ܝ犯ܟ焏ܙܪ熏ܥܒܕ4
ܗܬ煟ܠܝܕ狏焏ܡ熏ܝ犟ܝ狏ܥ5
ܘ狏ܒ6

This hymn is found in the Book of Beth Gazo and falls under the Qolo ܡ煟ܡܠܟܒ
狏ܝܩܒܬܐ “I have examined everything,” melody no. 1. Our pupil kept repeating

the beginning of the hymn on the right side: lines 1–2 (first 5 words), lines 3–
5 (first 10 words), lines 6–9 (first 11 words). The left side has one occurrence of
the hymn consisting of the first 16.5 words. The complete hymn consists of 44
words as follows:

狏݂ܒ
ܽ

狏ܠܘ
ܳ
焏ܠܶܝ煟ܰܳܡܘܽܕ݂݀ܬ犯

ܳ
焏ܬ܆

ܰ
ܪ熟ܰܥܒܰܕ܆焏ܶܪܳܕ爯ܶܡ犿ܝܺܫܰܩܒ.煿ܶܒ焏ܶܩܰܒ狏݂ܶܢܠܰܙܐܺܢܘ

ܽ
犯݂ܟ焏ܶܪܘ

ܺ
焏ܳܒܳܣ.燿݂ܝ

狏ܰܥ
ܺ
̈ܡ熏ܰܝ犟ܝ

ܳ
狏݂
ܳ
焏ܠܝܺܕ܆

ܶ
煟݂݂ܬ
ܶ

狏݂ܒܗ
ܽ

狏ܠܘ
ܳ
焏.̱ܳܒܢܰܓ犯

ܳ
焏ܰܩ݂ܬ݂ܰܕ爏ܛ

ܽ
熏ܶܪ焏ܚܰܝܰܙܕ܆狏݂

ܶ
狏݂ܡܝܰܠܥܗ

ܳ
焏ܘܰܗ܇

ܦ݂ܰܟܠ焏ܳܡܚܰܠܒ煿ܶܳܝܕ
̈
ܐ焏ܳܒܠܰܚ犟ܶܢܺܝ܆焏ܶܢ

ܰ
犯ܒܰܫ燿݂ܝ

ܳ
焏.ܒ犯ܳ焏ܝܰܠ݂ܕ狏ܳܘ̱ܗ焏ܠ

ܶ
煿ܽܫ熏ܪ

ܳ
焏ܳܘܗܰܘ焏ܳܒܨ܆焏ܳܝ

ܠ
ܶ

煿ܽܫ熏ܪ
ܳ
݂ܬܐܶܘ.焏ܳܝ

ܳ
焏ܰܡܠ熏ܳܠ煟݂ܳ焏ܽܫܘ܆熏ܳܡܳܠ焏ܝܰܠ狏ܠ

ܶ
煿܀

Our pupil continues to avoid writing the Syāme dots. Further, 焏ܩܒ狏ܢ ⟨ntbqʾ⟩
is misspelled in line 4 as 焏ܩ狏ܢ ⟨ntqʾ⟩ and as 煿ܩܒ狏ܢ ⟨ntbqh⟩. The latter mis-
spelling could be another indication that the pupil is writing from an oral
recitation. Line 4 on the left also has the misspelling 焏ܙܪ熏ܥܒܕ ⟨dbʿwrzʾ⟩ for

焏ܪܘܪ熟ܥܒܕ ⟨dbʿzrwrʾ⟩.
The hymn occurs during the nativity liturgy and is particularly practiced at

the Church of Nativity in Bethlehem during Christmas celebrations.

2.6 Item 28f ( 營ܡܪܓܢ熏ܥܩܢ )
This fragment of a folio consists of repetitions of the beginning of the hymn

營ܡܪܓܢ熏ܥܩܢ “my bones shall cry out”:

爯ܡ營ܡ犯ܓܢ熏ܥܩܢ1
爯ܡ營ܡ犯ܓ犯ܓܢ熏ܥܩܢ2
ܕ犯焏ܒܩ爯ܡ營ܡ犯ܓܢ熏ܥܩܢ3
ܝ煿焏ܐܕ犯焏ܒܩ爯ܡ營ܡ犯ܓܢ熏ܥܩـܢ4
ܘ狏ܒܬ煟ܠܝ煿焏ܐܕ犯焏ܒܩ爯ܡ營ܡ犯ܓܢ熏ܥܩ5
犯焏ܒܩ爯ܡ營ܡ犯ܓܢ熏ܥܩܢ6
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figure 10 Or.1081.002.075.28f
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This hymn is also found in the Book of Beth Gazo. It belongs to the Qolo
焏ܬ犯ܓܐ焏ܘܗܒ狏ܟ焏ܒܐ “The father has written a letter,” melody no. 2. The longest

line gives the first seven words of the hymn. The complete hymn is 21 words as
follows:

犯ܒܰܩ爯ܶܡ營ܰܡܪܰܓܢ熏ܽܥܩܶܢ
ܳ
焏ܐܰܕ܆

ܳ
煿ܳ焏ܠܶܝ煟ܰܒ݂݀ܬ狏݂

ܽ
狏ܠܘ

ܳ
焏.ܶܡܢܐܶܘ狏݂ܦ

ܰ
ܐ܆焏̱ܳܢܐ焿݂ܰܠ

ܶ
ܠ狏ܣ

ܶ
爯ܶܡ

狏ܫ熏ܽܩ
ܳ
焏.ܐܢܐܶܘ

ܺ
犯ܒ狏݂ܝ

ܶ
ܦ營̱ܢܳܝܥ

ܽ
熏݂ܳܓܳܠ焏ܰܥ܆爟ܛܣܶܢ

ܽ
熏݂ܺܓܠܪ煿ܰܳܢ焏ܐ

ܶ
܀焏ܶܡܪ݂ܬ

While the rest of the corpus is clearly Syriac-Orthodox based on content, this
hymn is particularly anti-Nestorian: “my bones shall cry out from the tomb,
‘The Virgin gave birth to God’.” The hymn then goes on to state that “if I
have any doubt” about this, “may I be thrown in Gehenna with Nestorius”.
This hymn, like the others in this collection, are still part of the living tradi-
tion of the Syriac Orthodox Church. The 1960 Dolabani edition of the Beth
Gazo19 replaces ܛܣܶܢ

ܽ
熏ܪ “Nestorius” with 焏ܳܕ熏ܽܝ “Judah [Iscariot]” for ecumeni-

cal purposes but maintains the metrical structure (in order not to offend the
Church of the East). The first phrase of the hymn also appears in a stained
glass window that was installed at St. Mark’s Cathedral in Teaneck, NJ, around
2005.

2.7 Item 3f ( 狏焏ܝܠܥܡܘ狏焏ܝܟܕ )
This is a bifolium which is empty on the right side. The left side contains the
hymn 狏焏ܝܠܥܡܘ狏焏ܝܟܕ “The pure and exalted one.” This is the only hymnwhere
the text is given without repetition, but still incomplete. It reads:

ܠ狏焏ܝܠܥܡܘ狏焏ܝܟܕ1
焏ܓܘܘܙ煟ܝܨ狏ܢܟܪܬܐ2
狏焏ܢ犯ܣܒ狏焏ܒܟ犯ܡ3
熿ܣܘ犯ܩܕـܣ熏ܢܘܪܬܘ4
營ܟܒܣ熏ܠܛܣܘ犯ܩܕ5
犯焏ܫܘ狏ܚܢ犯ܝܓ6
焏ܝܠܥܕ煿ܠܝܚܘܗ7
焏ܝܟܕ.營ܟܥܒ犯ܡܒܘ8
犯ܝܕ焏ܥܫܬ焏ܚ犯ܝ9
at]ܝܗ熏ܡܚ犯ܒ[ܘܗ10 an angle:ܟܝܣܡܠܕ爯

19 Yuḥanna Dolabani (ed.), Kṯāḇā ḏ-ḇeṯ gazā ḏ-neʿmāṯā ḏ-ʿīdtā sūryāytā ṯrīṣaṯ šūḇḥā.
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figure 11 Or.1081.002.075.3f

The hymn can also be found in the Book of Beth Gazo under the genre
狏焏ܝܠ熏ܒܪ狏焏ܦ̈ܫܟܬ / Supplications of Rabula, melody no. 2. The full text reads:

狏݂ܝ݂ܺܟܕ
ܳ
焏ܝܰܠܰܥܡܰܘ狏

ܳ
焏ܠ݂ܕ

ܳ
ܐ
ܶ

ܪ݂ܬ
ܰ
狏݂ܒܰܟ犯ܰܡ.焏݂ܳܓܳܘܘܽܙ煟݂ܶܝܨ狏݂݀ܰܢ݁ܟ

ܳ
焏ܣܶܒ犯

ܳ
狏ܝܳܢ

ܳ
焏ܪ݂ܬܰܘ

ܽ
ܣ熏ܳܢܘ

犯ܩܰܕ
ܽ

ܛܣܘ
ܰ

犯ܫܰܘ狏݂ܶܚܢ犯ܝ݂ܶܓܘ̱ܽܗ營̱݂ܟܶܒ.ܣ熏ܳܠ
ܳ
焏ܠܝܰܚܘܰܗ

ܶ
煿ܳܝܳܠܶܥܕ焏ܰܡܒܰܘ犯݂ܟܶܥܒ營̱ܳܝ݂ܟܰܕ焏ܶܚܪܰܝ焏

݂ܬ
ܶ

ܠܕܘܰܗ.ܝ̱ܗ熏ܰܡܰܚܪܒ犯ܰܝ݂ܰܕ焏ܳܥܫ
ܳ

݂ܬܘ݂ܽܕ熏ܽܩܳܝ݂ܕ焏ܳܙ熏ܽܥܠ焏ܳܝܰܡܫ爯ܝ݂ܺܟܝܰܣܡ
ܶ

̈ܝ݂ܰܟܕ營̱ܟܝܳܰܥܪܕ爏ܰܥܘ.ܗ
ܳ
焏

狏݂ܒ焏ܶܒܘܽܪܟ݂ܰܕ犏ܳ焏ܰܚ爏ܰܥܕܘܰܗ.營̱ܟ̈ܝ݂ܰܕܬ爯ܶܡ焏ܳܒܠܰܚ犟ܶܢܳܝ煟݂݂ܰܟ
ܶ

ܪܗ
ܳ
焏ܶܡ熟ܰܝܰܕ熯.݂ܬܐܶܕܘܰܗ

ܳ
焏ܦܶܢ݂ܕ犯ܝܺܩ熏ܝ̱ܗ

ܛ爯ܶܡ焏ܳܡܠܳܥܠ
ܽ

熏ܰܝܥ營܀

The text in the fragment has two minor variant readings: line 1 reads ܠ ⟨lʾ⟩
instead of ܠܕ ⟨dlʾ⟩ and ܘܗ ismissing between lines 5 and 6. Additionally, 狏焏ܝܢ犯ܣܒ
is misspelled in line 3 and omits the ܝ ⟨y⟩.

As indicated above, all three hymns appear in the modern editions of the
Book of Beth Gazo. Unlike the first two, the melody of this particular hymn is
presumed lost (i.e. no one today knows how to chant it). Various chanters, start-
ing with Patriarch Jacob III in 1960, recorded the Beth Gazo and these record-
ings are now collected digitally in the mobile app Beth Gazo Portal (download-
able from Google Play for Android or Apple’s App Store for iOS). So far, no
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chanter has recorded this hymn. In fact, this hymn is one of 14 (out of a total of
40) hymns in the genre of the Supplications of Rabula whosemelodies are pre-
sumed lost. It is not known when these melodies were lost, but we can safely
assume from our Genizah fragment that the melody must have been known in
Early Modern Egypt.

2.8 Analysis
The liturgical material in this Genizah collection provides a link between the
received tradition practiced today and the Early Modern period. All the texts
found in our fragments canbe readily found in themodern editions of the Book
of BethGazo.As the Syriacpresence inFustāt is a diaspora community and thus
would have tended tomore closely adhere to earlier traditions, the date for this
liturgical material may be pushed back further. This is significant, as liturgical
material belonging to the first half of the second millennium is rare.

The variant readings found in the Psalms and the absence of Syome dots
point to an oral pedagogicalmethod.TheMalphono, or amore experienced fel-
low student, may have been reciting the text to our pupil to write down, rather
than the student copying it from an exemplar. The existence of a few homo-
phonic errors supports this theory.

The hymns also demonstrate that chants were taught by repetition, possi-
bly beginning with the first phrase, then moving to the next, then repeating
the first two phrases before moving to the third, etc. It seems that pupils were
immediately thrown into practicing and memorizing liturgical material, be it
Psalms or hymns, even before their calligraphy was perfected.

3 Index of Fragments

2f 2 leaves (bifolium), 15.7×21.8cm
Garshuni sermon beginning with ܦ熏ܣܟ / فوسك and ending with ܗ煟ܢܥ /

هدنع .
3 2 leaves (bifolium), 15.5×10.5cm

3b Syriachymn: 犯焏ܡܘܕܬ煟ܠܝ狏焏ܠܘ狏ܒ describedabove; 3f Syriachymn: 狏焏ܝܟܕ
狏焏ܝܠܥܡܘ described above.

6 2 leaves (bifolium), 15.7×21.8cm
Alphabet exercises described above.

12 1 leaf, 15.5×10.4cm
Garshuni Palm Sunday sermon titled 爯ܝܢܐܥܣܐ煟ܝܥܡܐܓܪܬ / ديعماجرت

نيناعسلا beginning with 煿ܠ煟ܡܚܐ / هللدمحلا that is written on both sides.
12f has 焏ܒܐ爟ܫܒ (cf. Item 28b).
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13f 1 leaf, 15.5×10.7cm
Garshuni small fragment with two lines: 1) 犯ܐ / رلا (presumably برلا “the
Lord”) and 2) ܕܠܒܐ牟ܝܡܓ / دالبلاعيمج “all the countries.”

16 1 leaf, 9.7×6.7cm
Front: Garshuni sermon (?) of about 16 lines. Back: Garshuni small frag-
ment with five lines, quoting John Chrysostom.

19f 1 leaf, 15.8×11.3cm
SyriacMemroof 14 lineswith a catchword at the bottomand theGarshuni
heading 爯ܝܢܐܥܣܐ煟ܝܥܡܐܔܪܬ犯焏ܩܝ / نيناعسلاديعماجرتارقي . This was edited
by S. Bhayro (the last word in the penultimate line is 犯焏ܦܣܠ with a final
Estrangela .(ܐ

20 1 leaf, 15.3×10.8cm
Garshuni sermon (?) and/or supplication to theVirginMary of 18 lines on
b and 17 lines on f.

21 2 leaves (bifolium), 11.1×15.5cm
Syriac pre-Anaphora rite with rubrics in Garshuni.

23 2 leaves (bifolium), 11.2×15.2cm
Garshuni sermon (the flood, Gomorrah and Moses are mentioned).

24 2 leaves (bifolium), 10.7×15.7cm
Alphabet exercises and a hymn, described above.

26 1 leaf, 10.1×7.9cm
Garshuni sermon (?) of 10/11 lines.

27 1 leaf, 10.7×7.6cm
Alphabet exercises and a hymn, described above.

28 1 leaf, 8.9×7.2cm
Liturgical exercises described above.

30 2 leaves (bifolium), 7.6×10.5cm
Book of Anaphora, pre-Anaphora preparatory rite and Liturgy of the
Word (with a Gospel reading fromMt, Ch. 1).

31f 1 leaf, 8×5.1cm
Syriac psalm described above.

35f 1 leaf, 5.7×8.9cm
Garshuni small fragment with three lines, sermon (?).

Minute fragment, 1.9×1.2cm
The lower left fragment of on the front has a decorated ܛ andmay belong
to Item 6b.

JTS ENA 3846.2 contains two lines of ܙܘܗ煟ܓܒܐ ⟨ʾbgd hwz⟩ and a third line with
ܒ熏ܩܥܝ犟ܚܣܝܐ “Isaac, Jacob.”
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4 Concluding Remarks

The scrap papers produced by our pupil(s) provide us with a window into
aspects of the pedagogical life of Syriac Christians in Early Modern Egypt. It is
unknown whether the pupils were children or adults, and whether the school-
ing took place at churches or in a home setting.

Syriac Orthodox Christians during this period used various languages: Ṭur-
oyo Aramaic in the Tur ʿAbdin, Swādāya Aramaic (=NENA) in the Nineveh
plains, Kurdish in various areas of today’s southeast Turkey, and Turkish in
Diyarbakır, Kharput, Edessa and the Malatya regions. In most regions, people
would have been bi- or multilingual (e.g. Turkish and Armenian in Kharput
and Urfa). Although the Syriac presence in Egypt can be traced back to the
pre-Islamic period, it has always been a—more-or-less—diaspora community
with continuous contact with Syria and Mesopotamia. We know of a strong
connection with Takrit from the ninth century onward, but Syriac Christians
from various locations must have settled in Egypt. Our fragments clearly show
that the community in Egypt is Arabic-speaking. All the sermon material is in
Garshuni. The rubrics in the otherwise Syriac Anaphora texts are in Garshuni
and even the Gospel reading in Item 30b is in Garshuni.

Thematerial presentedherehelpsus todate the received liturgical traditions
of the Syriac Orthodox Church. As the fragmentary liturgical texts are found in
modern editions of the Book of Beth Gazo, we now know that today’s hymns
were practiced as far back as the Early Modern period. This is significant, as
liturgical manuscripts belonging to the first half of the second millennium are
not very common. This connection and dating is in linewith the first published
liturgical material byMushe of Mardin that is found inWidmanstadt’s Syriacæ
linguæ prima elementa (1555), published as a supplement to the editio princeps
of the Syriac New Testament.
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